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Historical Antecedents to Enacted, Inaugurated Eschatology 
 
Introduction 
 When we planted our first Vineyard church in the 1980s the only pastors that would relate to me were 
those who had come from either Pentecostalism or the Charismatic renewal. To evangelicals I was taboo. 
Ironically I grew up as an evangelical (and still consider myself one). My heritage is known for loving the 
passion Jesus who died for our sins and the purity Jesus who taught us how to live, but we have historically 
not been comfortable with the power Jesus who healed the sick and cast out demons. Somehow that Jesus 
was for yesterday.  
 When we planted a Vineyard church in the late 1990s, however, suddenly I was meeting with 
Presbyterians, Baptists, and representatives from other classically conservative evangelical churches. We 
sang many of the same songs and laid hands on one another for healing. Something had happened in a short 
period of time that had opened conservative evangelicals up to the power dimensions of Jesus’ ministry and 
a more common heritage. 
 When change occurs as quickly as described above it is usually the result of not just one factor, but of 
a myriad of factors laying the ground for tipping points that foment rapid change. Especially common in 
church history are the reduction of the historical Jesus and the marginalization of the Holy Spirit. These are 
Satan’s principle strategies to stop the advance of the kingdom of God. If the Holy Spirit can be 
marginalized, or even stigmatized as heretical, then the Spirit cannot do His main job, which is to give 
testimony to the historical Jesus. So, when the Holy Spirit’s ministry is eliminated, the ministry of Jesus is 
dulled and Jesus, the Lord, is robbed of glory. The Church, then, either views Jesus as so lofty that people 
can no longer relate to or emulate him, or he is seen as simply a man and is not venerated or followed at all. 
In either case the Jesus of history is lost in the rubble and the image-bearing community of the triune God 
is reduced to low level threat to Satan’s kingdom.  
 Here we will attempt to trace in very broad brushstrokes some of the historical forces that worked to 
dull the historical Jesus and marginalize the power of the Spirit to ensure that, to use the term coined by 
Derek Morphew, enacted inaugurated eschatology (EIE) would be taken off the table. The term 
eschatology means that the Jesus of the Gospels is to be understood as ushering in the end of the age. The 
term inaugurated means that the end of the age was initiated with the first coming of Christ and 
consummated at the second coming of Christ. During the era of the Church we live, then, between the times 
and must juxtapose a theology of power (the kingdom is already here) with a theology of pain (the kingdom 
is not here yet). The term enacted means that Jesus intended for his followers to pray for and experience the 
dawning of the new age. Jesus called us to “do the stuff” that he did—and enacted inaugurated eschatology 
was the last thing Satan wanted!  
 For the purpose of heightening our awareness of the enemies’ strategy so that we could fight against 
it, this paper will attempt to examine Satan’s twofold strategy to dull the people of God, eradicating the 
pattern value of the ministry of the historical Jesus and marginalizing the ministry of the Holy Spirit who 
leads us to the Jesus of history. Once this has been established we will then examine some of the counter 
measures that God used to stem the tide and foster the current waves of kingdom empowerment that we 
now see among evangelicals around the world.  
 
The Loss of the Kingdom Message 
 Jesus only taught one essential message during his earthly ministry, God was King and in his (Jesus’) 
person and ministry the end of the ages was dawning. Jesus called all human beings to admit the 
bankruptcy of their worldviews and embrace the inauguration of the coming of the kingdom of God as 
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demonstrated in becoming Spirit-empowered bearers of the image of God with a vision for the in-break of a 
new creation as exemplified in Jesus’ resurrected body as its first fruits. 
 Jesus’ message was wonderfully contextualized for Greeks in the Pauline phrase, “Jesus is Lord” but 
soon the apocalyptic edge of this message became lost in Greek rhetoric. Despite a brief resurgence during 
the era of the Montanists, albeit with doctoral baggage, the nails were hammered into the coffin after the 
emperor Constantine legalized Christianity in the fourth century. The kingdom as the radical inauguration 
of the end was swallowed up by the concept of the kingdom as the church. No longer was entering into the 
kingdom receiving the commission to operate as coregents under God’s authority. The kingdom was now 
something someone joined.  
 
Critical Losses in Theology 
 In the third and fourth centuries A.D. important strides were made in the development of the doctrine 
of the Trinity (God is three and one) and Christology (Jesus is fully God and fully human). Despite 
foundational gains in orthodoxy, however, some critical errors crept in from which we are only now 
recovering. In an effort to contextualize the Trinity for the Greek mind there was a move away from the 
relational model of the godhead toward a Greek understanding of God, which tended to list his attributes. 
God as Trinity was now defined as loving and all powerful, etc. but not as a relational being living in 
eternal community. The Holy Spirit was soon demoted to an “it” status, thus making Christianity 
functionally Binitarian. 
 In Christology, despite the orthodox rhetoric dogmatized in the early councils, in practice the 
Palestinian Jesus who was fully human and walked by the Spirit was rejected for a Jesus that reflected the 
thinking of the Docetists, who did not believe that Jesus had really become human. Rather than being the 
model of the new humanity, as Irenaeus had so admirably explained in his theory that Jesus had 
recapitulated the original Adam, Jesus was now seen as doing what he did because he was God and not as a 
man anointed by the Spirit. Rather than being an adjective describing his ontology, “Christ” became Jesus’ 
last name. The Palestinian power Jesus thus lost critical pattern value for his followers. In rejecting the 
human Jesus and his Spirit-led life, spiritual gift movements from this point on would be relegated to the 
fringes of evangelical church history. It was a short step from here to the eradication of ministry by lay 
people based on the Spirit-empowered model of Jesus to a sacrament based professional clergy. It would be 
seventeen hundred years before the saints would truly be equipped again for Spirit-led ministry again on a 
large scale. 
 
The Modernist Worldview 
 The biblical worldview is comprised of three levels, God as Trinity occupies the top level and human 
beings and creation the lower level, but there was also a middle sphere occupied by angels and demons that 
connects the world above to the world below as exemplified by Jesus’ statement to Nathanial that the 
disciples would see angels ascending and descending on the Son of Man (Jn. 1.510. Up until the 
Renaissance this worldview had been assumed by the leaders of the church. As such, dual causation for 
human events could be posited; something could be caused both by human factors and by angelic or 
demonic factors. The Scholastic thinker William of Occam rejected this idea of dual causation and 
developed a theorem known in history as Occam’s razor. The razor states that the simplest explanation of 
an occurrence is the best explanation i.e., one no longer need suggest that supernatural forces were at work 
if a simple, naturalistic explanation was possible.  
 In short order the middle level of the biblical worldview disappeared and the question now was how 
the two worlds, above and below, heavenly and natural, could relate. Remove the supernatural from the 
human worldview and experience of the supernatural soon follows. A seemingly impenetrable gap then 
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developed between the two worlds. With the loss of the supernatural in everyday life the experiential links 
to the stories of the Bible, called “analogous experiences” were eliminated and yet another force pushed the 
historical power Jesus deeper into the background. 
 Without the supernatural the door was opened for scientists like Francis Bacon, Isaac Newton, and 
Galileo to “prove” through repeatable experiments the cause and effect foundation of natural law. 
Empirical causation translated into philosophy through men like Renee Descartes who laid the foundation 
for the use of reason to attempt to figure out the mysteries of life. The resulting modernist worldview was 
built off the premises that there is no God, no supernatural, and no absolute morality. We are on our own, 
adrift in the universe. Even if one did believe in God, the modernist universe was a closed system; God 
lives on a cloud in heaven playing a harp as he stays at a distance to watch us humans, as Shakespeare so 
admirably put it, “strut and fret our hour upon the stage until we are heard no more.” 
 Theologically, this position was seemingly locked in place by the doctrine of cessationism, which 
says that the gifts of the Spirit ceased after the writing of the New Testament. This theory, first propounded 
by (early) Augustine was reenergized by the Reformers and declared orthodoxy in the 1800s by the 
Princeton theologian B. B. Warfield in his book, Counterfeit Miracles, a classic restatement of early 
Augustine. 
 
Hermeneutics 
 Modernist presuppositions also found an inviting home in theology. Through the rise of intellectual 
guilds fostered in a new concept called universities the laws of reason were applied like surgical 
instruments to the text. There was no room for the Spirit in theology because that would have meant the 
loss of control of the subject (the interpreter) over the object (the text). The subject/object paradigm of 
science allowed the text to be viewed under a microscope and the whole was lost in the atomism of the 
parts.  
 Furthermore, critical scholarship adopted the skeptical starting point of the new worldview. Men like 
F. C. Baur posited that the Jesus of the gospels had been invented by the early church to justify 
Christianity. At least theologians were trying to rediscover the Palestinian Jesus, but their skepticism kept 
them from seeing him for who he really was. 
 From this brief survey of distortions one might wonder if the Jesus of the gospels would ever 
reemerge as the model of the new humanity. But wait…there’s more! An incredible turnaround was on the 
horizon. It happened gradually (at times) and in stages, but man, did it happen. 
 
Religious Affections 
 The Protestant recovery of some of the vital elements of personal faith occurred first in the 
Reformation and then through the revival of what we would now call evangelicalism, which jumped from 
the zealous Moravians to John Wesley, who said his heart had been “strangely warmed” by a personal 
experience with God. In what was called the Great Awakening in America Jonathan Edwards stood for a 
defense of what he called “religious affections,” the allowance of bodily responses to the move of God. 
Edwards saw the manifestations occurring in the revival among his church as people’s autonomic responses 
to God and not hyper emotionalism, thus setting a precedent for the power of the in-break of the kingdom 
for the first time in over a thousand years. 
 In what was called the Second Great Awakening in America Charles Finney laid the foundation for 
modern evangelism and catalyzed a tsunami of newly converted people to make an image-bearing 
difference in society. The Awakening again broke out in “affections” with amazing demonstrations of the 
Spirit’s power in a revival on the frontiers of Kentucky in a place called Cain Ridge. There was no question 
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now that there was now a crack beginning to form in the door to the devil’s fortress of powerless 
Christianity. 
 
The Quest for the Historical Jesus 
 The beginnings of the revolution in Jesus studies came through the publishing of a book by Albert 
Schweitzer in 1906 called The Quest for the Historical Jesus. Schweitzer had read all the eighteenth and 
nineteenth century attempts to reconstruct the historical Jesus and concluded that scholars had essentially 
created a Jesus that looked strangely like a European gentleman, whom no one would have wanted to kill. 
No, wrote Schweitzer, the Jesus of the gospels could be found only in the Jewish expectation of the coming 
end of the age. It was only in this apocalyptic milieu that one would be able to find a Jesus that would have 
gotten himself in enough hot water that the authorities would need to eliminate him. Schweitzer knew that 
the real historical Jesus had come to bring the end of the world and that if Jesus studies were to hit the mark 
they needed to follow this trajectory.  
 Unfortunately these discoveries were largely ignored for the next half century as the West traversed 
two world wars and theology went backwards through the works of a New Testament scholar named 
Rudolf Bultmann. Bultmann influenced many from his generation to return to the presuppositions of the 
German theologian from the previous century, F.C. Baur, who had doubted that anything at all could be 
discovered about the historical Jesus under all the “myths” created by the early church about him. 
 
Worldview Changes 
 Meanwhile, however, two very significant changes were in the air. The first had to do, strangely 
enough, with a paradigm changing discovery by two physicists. Niels Bohr and Werner Heisenberg 
conducted an experiment in 1927 attempting to see whether light manifest at the subatomic level as waves 
or particles. What they found was that light (the object) manifest itself in the form that the scientists (the 
subjects) set the experiments up to find. If they set an experiment up to find waves, that is what they found. 
If they set an experiment up to find particles, that is what they found. Instead of a static study by a subject 
of an object, what they found was a relationship of some sort between the subject and the object; in reality 
they were observing a subject/subject dynamic. The result of these and many subsequent experiments was 
the development of quantum physics and the realization that the cause and effect foundation of the 
modernist worldview was not all there was to the universe. Things were much more mysterious than 
Occam’s razor had led us to believe, and with this the modernist choke-hold began to loosen. The 
possibility of dual causation, that someone’s sickness could come from both natural and supernatural 
causes, was back on the table, thus paving the way for the discovery/recovery of the complex nature of the 
healing and deliverance ministries of the Jesus of Palestine. 
 One of the principles of quantum physics is that seemingly random things can actually be connected 
in the universe in time and space. In what would, at first glance, appear to be a completely disconnected 
event, a German theologian named Karl Barth published the first volume of his Church Dogmatics in 1932. 
What made it significant is that unlike all other systematic theologies in his era, which began with the 
attributes of God, Barth began his work with the Trinity, thus initiating what would become a renaissance 
in Trinitarian theology. With a resurgence of the three persons of the Trinity a new paradigm would emerge 
that would be relational and embrace not just the Father and the Son but the Holy Spirit’s ministry as well. 
 
Worldwide Pentecostalism 
 Post Civil War America was ripe for renewal. White America experienced a prayer revival and the 
holiness movement cried out for half a century for a “baptism in the Holy Ghost.” Black America, still 
suffering from racism, now in the form of Jim Crow laws, continued to cry out for that “sweet chariot.” The 
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late nineteenth century would see a healing revival jump from Europe to the States as well as an initial 
“baptism” experience among a black denomination called the Church of God in Christ. Fires from the 
Welsh revival also lit up America and birthed historic Pentecostalism through a black holiness preacher 
named William J. Seymour. Revival broke out in Los Angeles in a dilapidated mission on Azusa Street and 
went on day and night for three years, from 1906-1909. From there the fires went all over the world. 
 In what C. Peter Wagner has dubbed the first wave of the Holy Spirit in the twentieth century, 
historic Pentecostalism based its movement on two doctrinal distinctives, the baptism of the Spirit for 
empowerment as evidenced by speaking in tongues and healing being guaranteed in the atonement. Both of 
these doctrines were rejected exegetically by evangelicals, thus keeping them at arm’s length from 
Pentecostal experience. Despite a second wave of the Sprit beginning at mid-century, these doctrinal 
barriers were not sufficiently removed, thus continuing to keep the evangelicals at bay. One is left to 
wonder how God would remove these obstacles and open up the supernatural for “Word based” 
evangelicals. It was at precisely this point—with the Word—that the floodgates would open. 
 
The Kingdom of God Rediscovered 
Strangely enough it was one of Rudolf Bultmann’s students, Ernst Kasemann, who reinitiated Schweitzer’s 
challenge to continue the search for the historical Jesus amidst the apocalyptic Judaism of his day. Buoyed 
by the discovery of the Dead Sea Scrolls in 1947, which confirmed Schweitzer’s thesis that the historical 
Jesus was completely plausible within apocalyptic Judaism, Kasemann separated himself from Bultmann 
because he believed that we could know more about the historical Jesus than Bultmann would affirm. 
Kasemann’s findings confirmed his hunches and opened the door for a renewed quest for the historical 
Jesus.  
 Writing after the Second World War, another continental scholar, Oscar Cullmann, pressed into new 
territory by reexamining Jesus’ message of the kingdom of God. Cullmann realized that the primary 
meaning in the New Testament for the term “kingdom” was not “realm” but “rule.” This discovery packed 
a serious punch and was destined to topple the idea that the kingdom was the church that had prevailed for 
fifteen hundred years. Cullmann also realized that when Jesus talked about the kingdom he referred to it as 
something both present in and through his ministry—yet somehow it was still future. He saw an analogy in 
the Allied experience of D-Day and V-Day, which had worked together to end the war. Just as D-Day had 
signaled the end of the Allies’ war, the first coming of Jesus had initiated the end of the cosmic war. 
Furthermore, just as the most casualties had occurred between D-Day and V-Day, so also there would be a 
severe escalation of spiritual warfare in the days between the first and second coming of Christ.  The 
kingdom, then, as announced by Jesus, was inaugurated in his first coming and would be consummated at 
his second coming. The kingdom was already here but not here yet, thus offering a worldview balanced 
with both power and pain. People could now expect the miraculous, but had a way to process the data when 
the miraculous didn’t happen immediately, or at all. 
 In America, Cullmann’s discoveries were given expression by a professor at Fuller Theological 
Seminary named George Ladd. It was through his writings that a whole generation of evangelicals was 
introduced to this understanding of Jesus’ ministry. One of these cessationist evangelicals was a man 
named John Wimber, who had been operating in the supernatural for years but because of the doctrinal 
barriers could not embrace his experience. While Wimber was on the staff at Fuller he saw the clear 
correlation between power ministry of Jesus and the growth of the church worldwide. Wimber then began a 
church to experiment with the relationship between signs and wonders and church growth. Invited to teach 
a class on this subject at Fuller, what was called Signs, Wonders and Church Growth quickly became the 
most popular course in Fuller’s history. On this platform Wimber was given worldwide visibility and began 
to be invited to bring the message of the kingdom to hungry people all around the world. The priesthood of 
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all believers returned to historic evangelicalism when Wimber taught everyone, lay and clergy alike, that 
they could “do the stuff” that Jesus did through the same Spirit through whom he had operated. The Jesus 
of the Gospels was introduced to a generation who grew up believing that we could not do the things Jesus 
did because it was thought that he did his miracles out of his deity, not his humanity under the 
empowerment of the Spirit. Once the power Jesus, as well as the purity and the passion Jesus, was back on 
the table as patterns for us to follow, the door was now wide open for evangelicals around the world to 
begin their canonical reading of the New Testament with the Gospels and Acts, not with Romans. 
Furthermore, according to Catholic scholar, Morton Kelsey, the 51% of the verses of the New Testament 
that refer to supernatural activity, the realm of “angels ascending and descending on the Son of Man,” were 
now restored as well. Evangelicals were, at last, reading the full New Testament without filtering great 
parts of it out due to modernist presuppositions. 
 As one might expect, there was a whitewater period that occurred in the 1980s when cessationist 
evangelicalism attempted to reject the message of those evangelicals now attempting to embrace the 
kingdom. This was why I was taboo to the evangelical pastors in my city when I planted our church in the 
80s, but the evangelical resistance was not be strong enough to stand against 1) the rediscovery of the 
historical, apocalyptic Jesus, 2) the solid exegetical foundation of the kingdom, and 3) the personal, 
analogous experiences that quickly followed. Once doctrine and experience were in alignment, suddenly I 
was meeting with evangelical pastors who were worshipping with raised hands and healing the sick. The 
passion and purity Jesus had now reconnected with the power Jesus for people around the globe. 
 
Conclusion 
 When I took Wimber’s class in 1984 I watched a group attempting to pray for a lady with a large 
lump on her upper back. Wimber walked by and said to the person praying, “Tell it what you want it to 
do.” This immediately assaulted the subject/object paradigm of my modernist worldview. I had assumed 
that one could not speak to a lump. But then, the child-like pray-er spoke to the lump and I watched it 
disappear under the ladies’ shirt. “Inanimate” tissue understood in a quantum sense that the end of the age 
had come in Christ—and when a kingdom priest exercised timely authority as Christ’s coregent, the new 
creation broke in emulating the Spirit-empowered ministry of the Palestinian Jesus. 
 When the kingdom teaching that I had been getting at the conference was joined by the realization 
that I had a missing middle layer in my worldview, my experience confirmed the new reality that the 
dawning of the age was upon us. Without realizing it my worldview had instantly shifted and I had become, 
to use Rich Nathan’s term, an empowered evangelical. Only now do I realize that the forces afoot during 
those glorious days were the result of God’s long, steady assault on the demonic fortress that had been 
unleashed against the power ministry of Jesus. When many evangelicals conceded their cessationism in the 
80s, the tipping point had come in the “fullness of time” (cf. Gal. 4.4), when all the antecedent historical 
factors had come into alignment.  


